
“Heresy is hateful to God,” and “[heretics are] excluded from the  
communion of the Church and estranged from Heaven” 

(St. Athanasios the Great)1

Orthodox Catholicity or 
Papocentric Globalism?

The Death of Pope John Paul II and the  
Estrangement of the Orthodox Ecumenists

I. Papism is a Heresy Hateful to God

1. A well-known Athenian religious periodical, which takes 
as its emblematic patron the Atlas of Orthodoxy, that is, St. Mark 
(Evgenikos) of Ephesus, informed us on Friday, 8 April 2005 
(New Style) that

Pope John Paul II died on Saturday 2 April at the age of 
eighty-four.. . . The death of the Pope is a sensational event, 
since he was the religious leader of the one billion faithful 
who belong to the Papal Church.2 [!]

2. Subsequently, the same newspaper quoted, without any 
commentary whatsoever, some initial “statements” on this 
subject by Orthodox ecumenists (Christodoulos of Athens, 
Bartholomew of Constantinople, Theodore of Alexandria, and 
Anastasios of Albania), who recognize in the person of the 
deceased Pope a “great inter-Christian personality,” for whom 

“the entire Christian world is in mourning,” and who pray



that the Lord may grant him repose with His Saints, who 
radiate the light of the Cross and Resurrection of Christ to 
the whole world.3 [!] 

3. Just what is going on here? Could it be that Pope John Paul 
II reposed in repentance and with a confession of the Orthodox 
Faith? Did he perhaps sever his connection with Papism and its 
many heresies? Did he perhaps die in communion with the Holy 
Fathers of our Faith?

4. The day before the death of the Pope, Thursday March 25 
(Old Style), those Orthodox who adhere to the Tradition of the 
Fathers remembered yet again, with particular emotion, the saint-
ly repose of the ever-memorable dogmatic theologian, Archiman-
drite Justin (Popović, †25 March 1979), who, as is well known, 
had the spiritual gift and authority of an “unerring teacher of the 
Orthodox Catholic Church.”4

5. It is paradoxical, at the very least, that the aforementioned 
newspaper, with which the most venerable Elder Justin collab-

orated in the past, mentioned neither his 
repose nor his truly astounding words:

No heresy has ever raised up so radical-
ly and so completely against the God-Man 
Christ and His Church as has the Papacy, 
with its dogma of the infallible Pope-man. 
There is no doubt about it: this dogma is 
the heresy of heresies.5

II. The “New Ecclesiological Reality”

1. The funeral of Pope John Paul II, on 8 April (New Style), 
highlighted in a unique way the truly tragic truth, which took 
shape as a new ecclesiological reality, primarily after the mutual 
lifting of the Anathemas of 1054 by Constantinople and Rome.

2. In 1965, the ever-memorable Metropolitan Philaret, of the 
Russian Orthodox Church Abroad (†8 November 1965), writing 
to Patriarch Athenagoras, pointed out to him that “this action 



[the lifting of the Anathemas—Trans.] puts error and truth on 
the same level,” and he characterized it as incompatible “with 
the teaching of the Holy Fathers who lived before us, and in 
particular, since this question involves the West, with the teach-
ing of Sts. Photios of Constantinople and Mark of Ephesus.” 6

3. Now is the time, as never before, for us to remind ourselves 
that St. Mark of Ephesus said, with reference to the Papists:

ʻWe have excised and cut them off from the common Body 
of the Churchʼ; ʻtherefore, we have rejected them as here-
tics and are for this reason separated from themʼ; ʻthey are, 
then, heretics, and we have cut them off as heretics.’7

4. Today, the new ecclesiological reality, in the name of 
anti-Patristic ecumenism, has sundered the unity of the Ortho-
dox ecumenists with the Holy Fathers; it has led the ecumenists 
outside Orthodox Catholicity; it has estranged them to the point 
that they recognize and praise Papocentric globalism, as Roman 
ecumenism has been systematically and persistently cultivating 
it since 1965.

5. St. Peter’s Square in Rome, where the funeral service of 
Pope John Paul II was celebrated, broadcast the resounding—



and also disquieting—message of this new ecclesiological reali-
ty and proclaimed the triumph of Papocentric globalism.

III. “The First Pope to Promote Globalization”

1. The insightful comments made by the press underscored 
this triumph. John Paul II, it was tellingly written, was “the first 
Pope to promote spiritual globalization,” 8 while his funeral was 
characterized as a “global event,” in that “at least two billion 
viewers—one third of the world—watched the Pope s̓ funeral,” 

“and more than four million pilgrims” gathered in Rome.9

2. His spectacular funeral service

ʻturned into a worldwide meeting 
of people of every religion and 
nationality  ̓ and ʻRome became 
once again the center of the 
worldʼ; ʻThe funeral of Karol 
Wojtiła brought together, as per-
haps never before in recent years, Christians, people of 
other religions, and people of good will who do not have any 
particular creed.”10 

3. It was an unprecedented assembly of public figures:

ʻAmong the 2,500 representatives of states and religions  ̓
were ʻfour kings, five queens, and at least seventy presidents 
and prime ministers,̓  who ʻwere present at the ceremony, 
paying tributeʼ to the Pope;11 ʻNever at any other time in the 
history of mankind has so great and so completely sponta-
neous a crowd gathered to express its love and respect for 
someone, who, even in death, has continued to shed his 
radiance urbi et orbiʼ12 [!]

4. And still, in this global mosaic, even Orthodox primates 
and delegates found a place, for the first time since the Schism, 
without any prior retraction on the part of the Papacy of its errors 
regarding the Faith, worship, and Church organization—and this 
while the Uniate communities are being revived and advanced 



and are actively at work on the territory of the Orthodox Church-
es, with the open support of the Vatican.

5. Nonetheless, the great 
and tragic Schism continues 
to exist, and it is exclusively 
and solely the Vatican’s fault. 
This raises the following cru-
cial questions:

• How was it possible for 
forty-seven representatives of 
all the local Orthodox Church-
es—three of them Primates 
(Constantinople, Athens, and 
Tirana) and twenty-six of them 
Hierarchs— to pray together 

around the Pope’s coffin?

• Can it be that these Orthodox ecumenists were praying, 
together “with all the Saints,”13 for the repose of an unrepentant, 
heretical Pope?

• Why did they overlook the fact that John Paul II was the 
most unabashed exponent of the decisions of the Second Vatican 
Council (1962-1965), which strengthened and consolidated the 
institution of the Papacy?

• And how did the Orthodox ecumenists forget that the “insti-
tution of the Papacy constitutes the greatest heresy, one which 
distorts the doctrine of the Church”?14

• Is it ever possible for a pious Shepherd, who lives Ortho-
dox Catholicity “with all the Saints,” to ignore the fact that, as 
long as the Schism exists, “Absolutely no hobnobbing between 
Orthodox and Roman Catholics is permitted in matters of faith, 
worship, and Church life in general”? 15



IV. The “Little Flock” is Deeply Grieved

1. It is quite obvious that the Orthodox ecumenists, represen-
tatives of the local Churches, who delivered all manner of eulo-
gies to the deceased heretic, Pope John Paul II, and who took part 
in his funeral, were not acting in the name of the One and only 
Church, that is, the Orthodox Church.

2. The hapless ecumenists now have a clear awareness that 
they belong to and represent the so-called “broad ecumeni-
cal world family,”16 the boundaries of which are blurred in the 
foggy arena of the inter-Christian, interfaith, and intercultur-
al world.

3. However, on the basis of Orthodox ecclesiology, the Bish-
op “must speak [and act] not from himself,” nor in the name of 
a globalized and interdogmatic Christianity, “but in the name 
of the Church, ex consensu ecclesiae,” 17 that is, “with all the 
Saints.”18 

4. The pious Old Calendarist anti-ecumenist Orthodox are 
profoundly convinced that participating in Papocentric global-
ism constitutes estrangement from faith and life and a grievous 
blow against Orthodox Catholicity.

5. The death of an unrepentant heresiarch, namely Pope John 
Paul II, could have been a “sensational event”19 in this respect 
alone: if it had brought to light his colossal responsibility before 
God—with the coöperation, unfortunately, of the Uniatized 
Orthodox ecumenists—for keeping Western Christianity still far 
removed from the beauty of Evangelical truth and for preserv-
ing the medieval remnant of the politico-religious Vatican state, 
which is poles apart from the Apostolic Church of Christ.

6. The “little flock”20 in resistance, which adheres to Patris-
tic Orthodoxy, is neither influenced by this veritable apostasy of 
the ecumenists nor is it concerned about its ecclesiological iden-
tity, because it knows well that

very often the measure of truth is the witness of the minor-
ity. It may happen that the Catholic Church will find itself 



but a ̒ little flock.̓  Perhaps there are more of heterodox than 
of Orthodox mind. It may happen that the heretics spread 
everywhere, ubique, and that the Church is relegated to the 
background of history, that it will retire into the desert. In 
history this was more than once the case, and quite possibly 
it may more than once again be so.21

7. Today, this “little flock”22 is deeply grieved “with all the 
Saints,”23 because it observes the following truly astonishing 
phenomena:

• its hope for the reunion of divided Orthodox is being severe-
ly tested;

• the chasm is, unfortunately, becoming wider and wider;

• the “plan” of the 1920 Encyclical is being realized;

• the “ignominious Uniatization of the Orthodox”24 is a pain-
ful reality; and

• the panheresy of ecumenism is becoming entrenched, “with 
very serious soteriological repercussions.”25

8. In conclusion: the “little flock” of the Old Calendar 
Church, in faith and prayer, reminds the Faithful of the New Cal-
endar Church, who are aware that their Shepherds are now acting 
in such blatant opposition to the Saints, of the right and obliga-
tion of Orthodox walling-off, since

The duty of obedience ceases when the bishop deviates from 
the catholic norm, and the people have the right to accuse 
and even to depose him.26

9. “Now is the judgment”27 of the Orthodox.. . . “Even so, 
Lord God Almighty, true and righteous are Thy judgments”28 
[!]

From the Chancery of the Holy Synod in Resistance
Fili, Attika, 1 April 2005 (Old Style)

St. Mary of Egypt
 
 ❑
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